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Ba aBTopa

OnHUM i3 TOJOBHUX 3aBIaHb BUKJIAaJaHHS aHIJIIMCHKOI MOBU B IIKOJIi € 03-
HalOMJIEHHSI 3 KYJIbTYpPOIO aHIJIOMOBHMX KpaiH, 1110 J03BOJISIE BAAJIO TTOEAHYBA-
TU €JIEMEHTU KpaiHO3HABCTBA 3 MOBHUMM SIBUILIAMMU, SIKi € HE TiJIbKU 3aCOO0M
KOMYHiKallii, aJie i cnocoOOM BBEIEHHS YUYHiB y HOBY AJIS1 HUX TiMCHICTb.

3riIHO 3 MpOrpamMoI0 3 aHTJIiMChbKOI MOBHM, METOIO KypCy KpaiHO3HaBCTBa
B CTaplLUIMX KJacax € YCBiJIOMJIEHHSI YUHSIMU Pi3HULII MiX KyJIbTypOI CBOr0O Ha-
pomy Ta KyJbTypaMH iHIIMX HapoIiB, PO3BUTOK ITO3UTHUBHOTO CIIPUAHSITTS iH-
LIUX KYJbTYp i pOpMYBaHHS 3IaTHOCTI J0OJaTH COLIIOKYJIBTYPHi O0ap’epu.

[IponnoHoBaHU# MOCIOHUK MIiCTUTh iH(OpPMALIil0O KPaiHO3HABUOTO XapaKTe-
py i Ma€ Ha MeTi TOITOMOITH BUMTEJISIM KOMIIJICKCHO BHUPIlllyBaTH 3araJbHOOC-
BiTHI Ta BUXOBHI 3aBJaHHS, a came:

* aKTUBiI3yBaTU MUCJIEHHEBY MisSIJIbHICTh YUHIB Y HAMpPsIMi BUBYEHHSI iCTO-
pii aHIJIOMOBHUMX HapO/liB;

* BMKJIMKATH LIiKaBiCTh IO AXKepes NYXOBHOCTI BJIACHOIO HApOmy yepe3 BU-
BUEHHSI MOBHOKPAiHO3HABUMX aCIEKTiB iHLIMX HAPOIiB;

* PO3BMBATU HABUYKM YCHOTO Ta ITMCEMHOI'O MOBJICHHS;

* IIMPOKO BUKOPUCTOBYBATU (hOJBHKJIOPHUI MaTepia;

* pO3LIMPIOBATU JIEKCUYHMI 3aIac YYHiB 3 ypaxyBaHHSIM BUMOT MpoOrpamMmu
JIJIS 3araJIbHOOCBITHIX IIKIiJI;

* (opMyBaTH i BIOCKOHAJIOBAaTH HAaBUYKM 3 YCiX BMIiB MOBJICHHEBOI Ii-
SLTBHOCTI;

* CIIOHYKaTW YYHiB CaMOCTiifHO OBOJIOMiBaTU 3HAHHSIMU.

ITociOHMK MiCTUTB ITICASITEKCTOBI BIIpaBy, 110 BAAJIO MTOENHYIOTh TpaaUIili-
Hi Ta iHHOBaLliiiHi TexHoJorii. KoxXeH yuuTeab 3 Orisily Ha KOHKPETHMIA KJlac-
HUI KOJIKTUB, YMOBHU OpraHi3allii HaBYaJILHOIO IPOIIECY, MOXe BUKOPUCTO-
BYBAaTM MartepiajJ nmociOHMKA Ha BJIACHUM PO3Cy., 110 JaCTh 3MOTY MOTO YYHSIM
YCIILIHO camMopeasidyBaTucs y MpoLeci BUBYEHHSI aHIIiliChbKOI MOBU.



IlepeamoBa

Hanuii MOCiOHMK paarMO BMKOPMCTOBYBATU Ha YpOKax aHIIiMChbKOI MOBM
Ta Ha (paKkyJbTaTUBHUX 3aHATTSIX y CTAPIIMX KJlacax 3arajbHOOCBITHBOI LIKOJIHU.
MeTtoauyHi pekomMeHaallii 11oa0 poOOTH 3 MOCIOHMKOM TomaeMo y ¢opMmi aj-
TOpUTMY.

Ha nepmiomy etanmi WIKOJSIpi po3rasiialoTh iJIOCTpallii Ta MPUTaAyIOTh Bi-
JIOMOCTi, OTpPMMaHi Ha ypokax ictopii, reorpadii, 3apy0i>kHoi JiTepaTtypu, 110
aCOIiI0I0ThCS 3 MUMHU imocTpaiisiMu. [Ipomisinaroun ctucay iHbopMauio i
Tiero uyu iHwWow dororpadicio, yuHi cKIagaloTh €THO-CEMAHTUYHUN CIOBHU-
YOK Ta OMpPalbOBYIOTh BOKAOYJsIp, MOAaHUI B MOCiOHUKY. Taka MOBHa MiAro-
TOBKa JIOMIOMAara€e 3pO3yMiTH 3MiCT OCHOBHUX TEKCTiB MPO iCTOpPil0, KYJIbTYpY,
CTUJIb KUTTS iHIiaHIIIB, a TAKOX YCBIIOMUTH iXHi ITpo0bIeMu, TIOB’I3aHi i3 cy-
YaCcHUM MOOYTOM, OCBIiTOIO Ta mpoliecamu acuMijsiii. Ha nibomy eramni po6otu
Y4Hi 000B’SI3KOBO MalOTh BiITBOPUTHU BCi ITOIIEpEeAHLO 3aCBOEHI MOBHI IIii B cH-
Tyalisix KpaiHO3HABUOTO XapakKTepy, HANpukKJala: KopoTko (1—2 pedyeHHSIMU)
OIMCATH CUTYallilo, B SIKili BXUTO T€ UM iHIIIe CJIOBO, (pa3y; MimiopaTy CMHOHI-
MiuHy ¢pasy; JIOMOBHUTH TEKCT, BAKOPUCTABIIN HOBi CJIOBA Ta CJIOBOCIOIYYEH-
Hs. Taka ImociigoBHICTh 3a0e3MeYnTh aKTUBi3allil0 CJIOBHMKOTO 3amacy YYHiB
Ta HOro ycrilrHe MOMOBHEHHS MOBHUMU OIWHUIISIMU.

HactynHuii eran 06’eaHye TpaauLiiiHi BiANMOBIAI HAa 3aMMTaHHS Ta iHHOBA-
LifHY TEXHOJIOTiI0 POOOTH B MaJIMX Tpylax. YUHi BUKOHYIOTh 3aBIaHHS JTBOX
TUITiB: 3aMOBHIOIOTh MPOMYCKU B PEUYEHHSX JAOPEYHMMHU CJIOBaMHU i ppaszamMu
Ta BCTAHOBJIIOIOTH BiAIOBiAHICTh JaT MEBHUM iCTOPUYHUM MOAisSIM. 3aBIaHHS
0OroBOPIOETHCST B Tpynax, i Mijl 4yac Moro mepeBipkM KOxHa Ipyra apryMeHTye
CBOIO BiJIMOBiJlb, MiATBEPAXYIOUH i1 MpUKIagaMu 3 TeKCTiB. [licast uboro yuyHi
MOBEPTAIOTHCS 10 iIOCTPalliil i TOMOBHIOIOTh TEKCTU iH(MOPMAILI€I0, SIKY MOX-
Ha MOYEPIHYTH i3 IUX 300paxkeHb Ta BiIOMOCTEH, po3MmillieHux mig HuMu. Llei
BUJ POOOTHU CITOHYKAE AiTE 1O aKTUBi3allii MOBJIEHHS Ta PO3BMBAE MUCIEHHE-
BY MiSUIBHICTh, TOTYIOUM 10 POJbOBOI I'PU (HACTYITHOIO €Tamy).

PonboBa rpa nependavae nepeBTiJIeHHS y MpPeACcTaBHUKA MEBHOI COLliaJbHOT
rpynu. YuHi OTPUMYIOTbh MOXJIMBICTb JIJISI CAMOBMPAaXXEHHS, IO CIPUSIE TIiJI-
0opy MOBHHUX 3aco0O0iB i MOJEruye npolec ChiJiKyBaHHS. [OTyHOUYKUCh 10 TpH,
LIKOJISIpi BU3HAYAIOTH Miclie (e BiZOyBaTUMYThC IOAI1), Yac Ta POJIb KOXXHOTO
3 HUX Yy IaHiil cuTyarii. Y mpoleci pojboBOi Ipy paHillle BUBYCHUIA MOBHUIA
MaTepiajl IOEAHYEThCA 3 HOBUM, HEOOXiTHUM IJIsI BiITBOPEHHSI 00paHOI CUTY-
arii. TakuM YMHOM 3a0e3MeuyeThCSI MOCTiliHE IOBTOPEHHSI IOIEPEIHIX TeM,
MPUYOMY y HOBOMY CIOXKETi, MiJ iHIIMM KYTOM, Ha BuUIIOMY piBHi. [lig yac
MPOBEACHHS POJILOBOI I'PU BakKJIMBa iHTEPAKTUBHA isSUIbHICTh YUHIB HE TiJIbKU
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B paMKax OfHi€el rpymnu, aje i Mixx rpynamu. ToMy 3aBmaHHs IJsl TPyN y XO-
i TpU MOXYTb 3MiHIoBaTucs. Hampukian, micisti Toro, siK rpymna iCTOPUKIiB-
JOCJIiAHUKIB TIPOBEJa CBOIO MPE3eHTAallilo, pelliTa YyYHiB KJlacy aBTOMAaTM4YHO
CTalOTh “XypHayictaMu”, “acrmipaHramMu”, “cTymeHTaMu” TOIIO i CTaBJISITh 3a-
nuTaHHS. TakMM YMHOM, pa3oM 3 aKTHUBi3alli€l0 MOBJIEHHS LLIKOJISIPiB BigOyBa-
€ThCSl MUMOBIJIbHE 3aKpIiTJIEHHSI HAaBYaJIbHOTO MaTepiay.

OnHuUM i3 aKTyaJIbHUX 3aBAaHb Cy4acCHOI METOAMKU BUKJAJaHHs iHO3eMHOL
MOBHM € Opi€HTALlisl BCbOrO HaBYaJbHOIO MPOLIECY HAa aKTUBHY CAMOCTiliHY poO-
00Ty y4HiB, CTBOPEHHST YMOB IS iX CAMOBMPaXXeHHS i CAMOPO3BUTKY. Y TpO-
€KTi pOo3pO0JIEHOTO eKcnepTHUMU rpynamu Pagu €Bponu makera TOKYMEHTIB
mim HazBolo “€Bpormelickkuiit MoBHuit [lopTdomio” 3a3HayeHo, 110 B YMOBaX
reonoJIiTUYHOI CUTyallii “eBpomeicbKe CMiBTOBAPUCTBO CTA€ iHTEPAKTHUBHIi-
wuM. €Bporneiili 0isibliie MOAOPOXYIOTH IJIs1 30araueHHs cBOro npodeciiiHoro,
OCBITHBOTO Ta OCOOMCTOrO IOCBiAy. A JJisl TUX, XTO MOJOPOXKYE Majo, cydac-
Hi iH(opmalliiiHi TexHosiorii poOJsiTh MOAOJaHHS MOBHUX Oap’e€piB HOPMOIO
XKUTTS. MoJione MOKOJiHHS Ma€ IMiAroTyBaTHCS OO0 TOTO, 11100 OTpUMATH MakK-
CUMaJIbHY KOPUCTbD i3 AiSUTBHOCTI TAKOTO POAY 3 METOIO BIOCKOHAJIEHHS CBOIX
JIIHTBICTUYHUX 3HaHb, YMiHb Ta HABUYOK~. AKIICHT 3p00JIeHO Ha CaMOCTiiiHOMY
oInpall0oBaHHI MOBHOIO Marepiajay, Ha ()OpMyBaHHi 3JaTHOCTi O CaMOOpPraHi-
3allii, He3aJIeXXHOCTi, BIEBHEHOCTi B c00i, Ha PO3BUTKY TBOPYOrO MUCJIEHHSI.

OToxX, Ha 3aKJIIOYHOMY €Tari BUBUYEHHSI TEMU JIOTIUHOIO € caMOCTiliHa po-
6ota y4HiB. [iTsIM NPOIMOHYIOTHCS TEKCTHU (JIETEHIM Pi3HUX iHAiaHCHKUX TLIe-
MEH), SIKi 0e3rmocepeaHbo IMPOAOBXKYIOTh BuBYeHHsS Temu “CILIA”, o3HalioM-
JIIOIOTH iX i3 (PONIBKIIOPOM KOpiHHOro HacejeHHs Kpainu. LlIkospi mpaiooTh
y rpymax, OTpUMYIUYM 3HAHHS MOpoO peaii, moOyT, TpaaMiiii iHAiaHLIiB, a Ta-
KOX IpO iXHi AYXOBHi Ta MOpaJibHi LiHHOCTI. [IJ1s CTUMYJIOBAaHHS Mi3HaBaJIb-
HOi aKTUBHOCTi YUYHIB TiJ 4Yac poOOTU 3 TEKCTaMU BapTO UiTKO OKPECIUTHU 3a-
BJIAHHSI: OMpalloBaTy HOBI cjioBa, pa3u; MPOUYUTATU TEKCT, BUAIJIUTU OCHOBHI
imei; miATOTYBaTH Tpe3eHTallilo TekcTty. Koau mitTh caMoCTiiiHO TOTYIOTh Ma-
Tepiaj, BOHM BUSBJISIOTH TBOPUY iHiIliaTMBY, HaMaralouuchb 3poOUTH IIPe3eH-
Talio skoMora iikasimow. MopMy mpes3eHTalil TEKCTy y4YHi BUOMpalOTh Ha
BJIACHUI PO3CYyI: mepefaya 3MIiCTy TEKCTy “JaHIIOXKOM”; CTUCIWI Tiepekas
TEKCTYy OAHMM—ABOMa YYHSIMU; BKJIOUEHHS Yy MepeKas JdiajoriB-iHCLUeHi3aliii;
3aYMTYBaHHS HallikaBimuux micub i T. A. [licist Toro, sIK KoxHa rpyra mnpe-
3EHTYyBaJIa CBill TEKCT, BiJIOyBAa€TbCS NUCKYCisl HA OCHOBI MPOYUTAHOTO, B SKill
Oepe yuyacTb yBech Kjac. Y KiHIli AMCKYCii MPOBOAUTHCS Mapajielb MixX Ipo-
YUTAHUM Ta CbOTOACHHSIM, YUHI POOJISITh BUCHOBKHU TIPO T€, SIK 3MiHUJINCS MO-
paJibHi Ta AyXOBHi ILiHHOCTI KopiHHOTO HacejaeHHs CIIIA, cTuUIb Oro XUTTS
3 PO3BUTKOM LIMBiJIi3allii.

Takum yuHOM, poOOTA HAJ KpaiHO3HABUMM MaTepiajioM, BioOpakeHa B Ili-
JISIX Ta 3aBJAHHSIX BUKJIalaHHSI iHO3€MHOI MOBH, a TAaKOX Y 3MiCTi Ta MeTomax
HaBYaHHS, JA€ MOXJIMBICTD ILiJiecripsiMOBaHO (DOpMyBaTU B YUHiB KOMYHiKa-
TUBHY KOMTIETCHILIIO.




Part |

A GLIMPSE OF AMERICAN INDIANS
Introduction

Indians loom large in the American psyche. They have become the
convenient “other” onto which non-Indians have projected their own images,
both positive and negative. The result has been an endless series of cardboard
cutouts: Savage; Noble Savage; Drunken Indian; Virtuous Maiden; Promiscuous
Squaw; Environmentalist; Dumb Indian; Spiritualist; Trickster; Healer; Stoic;
Activist; Keeper of Wisdom; Militant Red Man; Disappearing Indian; Defender
of Tradition; and similar forms created out of the anxieties, fears, hopes, and
dreams of those who would define away the world’s complexities and bury their
secret past.

So has the Indian image attained monumental proportions in the fantasies
of Europeans and Asians? Whether because of their exposure to pulp fiction
or “Spaghetti Western” and other popular movie and television projections of
the American West, many foreigners arrive in the Southwest hoping to see red
men in loin cloths carrying bows and arrows or, at the very least, performing
exotic masked dances and living in tepees. The tepee, totem pole, birch bark
canoe, tomahawk, two-headed drum (an Old World invention), and Plains
Indian headdress have become symbols of some kind of universal “Indian”
identity, and expect that the drum and tepee remain in occasional ceremonial
use among a handful of Southwest tribes, the other elements are missing from
the region.

The “Indian” was born out of the meeting of Old World and New World
cultures beginning in the late fifteenth century, a product of the mistaken
notion by Europeans that they had sailed their westward course to outliers of
India. Thus, thousands of separate and distinct indigenous cultures were soon
defined out of existence, lumped together by conquering outsiders under a single
label. While the term has never been a good one, attempts to replace it with
such concepts as “Amerindian” or, more recently, “Native American”, have
not achieved universal acceptance. Throughout North and South America, the
term “Indian”, or indio in Spanish, continues to stereotype everyone directly
descended from peoples resident in the New World before Columbus arrived in
the Caribbean in 1492.

In the Southwest, where most indigenous peoples continue to occupy
portions of the same land their ancestors controlled in the sixteenth century
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and where tribal entities have remained intact, there truly are few “Indians”.
There remain instead people called Chemehuevi, Chiricahua, Cocopah,
Eastern Keres, Havasupai, Hopi, Hualapai, Jemez, Jicarilla, Maricopa,
Mescalero, Mohave, Navajo, Piman, Quechan, Southern Paiute, Tewa, Tiwa
(or Tigua), Ute, Western Apache, Western Keres, Yavapai, Zuni, and, since
the late nineteenth century, Yaqui. Their spoken words derive from presumably
totally unrelated language families classified by linguists as Athapaskan,
Yuman, Kipwa-Tanoan, Uto-Aztecan, Keres, and Zuni.

Apache includes, besides Arizona’s Western Apache (who are themselves
now divided into the San Carlos, Tonto, and White Mountain Apaches), New
Mexico’s Jicarilla, Chiricahua, and Mescalero. The Puebloans are Arizona’s
Hopi and New Mexico’s Zuni; Western Keresan of Acoma and Laguna pueblos;
Eastern Keresan of Cochiti, San Felipe, Santa Ana, Santo Domingo, and
Zia pueblos; Northern Tiwa of Picuris and Taos pueblos; Southern Tiwa of
Isleta and Sandia pueblos; Towa-speaking people of Jemez Pueblo; and Tewa of
Nambe, Pojoaque, San Indefonso, San Juan, Santa Clara, and Tesuque pueblos.
The Tigua of Ysleta del Sur are within the city limits of El Paso, Texas.

All these people, whose histories, languages, and other aspects of culture
are as varied as are those, say, of the people of Europe, have land bases called
“reservations” where the seats of tribal government are located. By no means,
however, does everyone who qualifies live permanently on a reservation. A great
many people, if not the majority, have chosen to seek employment opportunities
elsewhere, especially in urban centers of Arizona and New Mexico, as well as
throughout the United States. Nearly all of the Southwest’s reservations are
in a distinctly rural setting, and as elsewhere in the industrial world, rural
dwellers find it increasingly difficult to forge for themselves a life they deem
to be satisfactory. In the Southwest, tourism and other forms of visitation by
outsiders are emerging as a major source of income for people otherwise hard-
pressed to make ends meet in their traditional surroundings.

A GLIMPSE OF THE PAST
Prehistoric times

Men, women, and children have lived in what today is the southwestern
United States for at least eleven to twelve thousand years. A few archaeologists
believe, and there is some evidence to support their assertions, that human
beings first entered this region as many as thirty thousand or more years ago.

The majority of archaeologists would argue that the earliest humans to
come into the region were primarily hunters, people seeking Late Pleistocene
game animals like the elephant paleontologists call the Colombian mammoth
as well as now-extinct species of tapir, bison, jaguar, antelope, and horse. These
early hunters, or Paleo-Indians, as they’ve been labeled, were succeeded by
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